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Letter from the Editor 
 
            
Dear Reader, 
 It is a privilege and honor to invite you to read and enjoy the fall 2013 edition of 
Verbum. I would like to thank you on behalf of the Religious Studies Department and Club for 
investing your time and energy over the years that has helped keep this collection of student 
and faculty works in publication. Every semester, Verbum receives entries from faculty and 
students that help connect the Fisher population to many different topics. This semester’s issue 
is guaranteed to quench your thirst for literary excellence and keep you waiting in anticipation 
for the next edition to roll out. These following works will be sure to provoke intellectual 
thought and discussion.  
 As you move through these wonderful pages of this edition of Verbum, I ask that you 
take the time to appreciate the pieces of work that this issue of Verbum has to offer. Take into 
consideration the time and effort that these Fisher students, faculty, and alumni have spent in 
order to present to you this compilation of thought provoking material.  
 I would like to take the time to thank everyone who has been involved and contributed 
to this issue of Verbum and past issues. I would also like to thank the review boards, editors and 
those who have contributed the time and effort to keep this journal alive and maintain its 
excellence. I would especially like to thank Dr. Michael Costanzo for his continued dedication to 
Verbum. He has spent much of his time and effort to allow this publication to continue and 
grow and bring writers from different areas and organizations outside of the realm of Religion. 
Additionally, I would like to thank all of the individuals and organizations that have contributed 
prizes that have been presented to the writers of Verbum. Finally, I would like to thank our 
readers, for their continued support and interest in this journal.  
 
Sincerely,  
 
Jacob Swartwout 
President Religious Studies Club 
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Katie Kreutter 
Contemporary Christian Ethics 
 
 
 From an ethical standpoint, Jesus’ Sermon on the Mount and parable of the Good  
 
Samaritan are complex and thought-provoking.  In this work, multiple lenses for examining these  
 
passages will be evaluated and considered in an effort to better understand this material in  
 
respect to ethics and practical application.  
 
 In “The Ethical Implications of the Sermon on the Mount,” Lisa Cahill posits that there  
 
are several ways to interpret the challenging components of the passage as they relate to daily  
 
living and decision-making.  The first interpretation is that the text reflects an ancient ethic  
 
present within Judaism that is legalistic and literal.1  This reading does seem justifiable in the  
 
sense that Matthew is continually linking the old covenant of the Old Testament with Jesus’  
 
fulfillment of the law and establishment of the new covenant.  However, it seems somewhat  
 
doubtful in light of the greater context of Matthew as it articulates Jesus’ message of adherence  
 
to the spirit of the law rather than man-made conventions of legalism.  Likewise, such a theory  
 
seems incomplete as it does not address the seeming impossibility of flawlessly and entirely  
 
following this ethic introduced by Jesus.  This leads naturally to the second theory considered by  
 
Cahill, or the idea of the difficult action passages leading the reader or follower to acknowledge  
 
his or her own incapability and utter dependence on God and God’s grace.2  Through the  
 
written works of such influential thinkers as Dostoevsky, it is clear that this pattern of thinking  
 
                                                 
1
 Interpretation: A Journal of Bible and Theology 41 (April 1987), 
http://ldlearning.crcds.edu/mod/resource/view.php?id=665 (accessed February 23rd, 2013), 145. 
2
 Ibid. 
                                                                                                                                  
has remained well-maintained throughout the centuries.3  This makes sense since the demanding  
 
call of the Sermon on the Mount for a completely counter-cultural and sacrificial lifestyle would  
 
likely lead one to prefer the passages were figurative rather than literal.  These antitheses would  
 
then serve as introspective rather than responsive in nature, prompting a person to reflect upon  
 
his or her sinful state and admit reliance on God rather than engaging him or her with a social  
 
ethic and practice.  Such an interpretation seems to trivialize the passage, however, since many  
 
of the verses are less extreme and seem to offer practical guidance for daily living.  It is thereby 
 
challenging to reconcile these verses with the ones that seem impossible when they are clearly  
 
related to one another literarily, socially, and ethically.  However, it is also challenging to argue  
 
that all of the verses are meant to be taken literally, as sanity would dictate against the rationale  
 
of dismembering one’s self to avoid sin.4   
 
The third theory that Cahill expounds upon seems to address this apparent discrepancy.   
 
This theory states that this ethic could indeed be considered in a literal fashion; however, it is not  
 
meant to be followed for any length of time as a practicable ethic since those who carried this  
 
theory believed Christ would be returning during their lifetime.5  Since that did not happen, the  
 
ethic is now considered ineffective and irrelevant.6  The fourth interpretation suggests a  
 
Kingdom ethic that is indeed feasible for a believer who is engaged with and reflective of God’s  
 
Kingdom work on Earth and becoming increasingly fashioned to the likeness of Christ.7  This  
 
postulation, though incredibly thought-provoking, is challenging to support as well since it’s  
 
argument is based upon an ethereal concept with little to observe concretely to either prove or  
 
disprove it other than a professed Christ follower’s actions. 
 
                                                 
3
 Philip Yancey, “Be Ye Perfect, More or Less: Tolstoy, Dostoevsky, and the Impossible Sermon on the Mount,” 
Christianity Today (January 23rd, 2010), http://ldlearning.crcds.edu/mod/resource/view.php?id=595 (accessed 
February 23rd, 2013), 5. 
4
 Cahill 145. 
5
 Ibid. 
6
 Ibid. 
7
 Ibid. 
                                                                                                                                  
 While the Sermon on the Mount was clearly orated to a specific ancient audience in a  
 
particular historical and cultural context, nevertheless its implications seem relatively timeless,  
 
relevant, and applicable across generations.  History and theology has indicated that as long as  
 
sinful human beings exist there will be situations on Earth that warrant a radical and ethical  
 
response.  Whether that response is peaceful and restorative or hostile and destructive depends  
 
upon one’s spiritual ethic and reading of this biblical passage.  Whether it is read as  
 
impracticable or literal, this section of Scripture has an inevitable impact on Christian living and  
 
decision-making as it prompts one to examine the tension between the self as an individual and  
 
the self as a creature of God in community with others.  
 
 This self-examination relates well to the tension inherent within the parable of the Good  
 
Samaritan.  In Love Disconsoled, Timothy Jackson defines agape in terms of three features that  
 
all espouse some level of concern for others.8  The level at which the concern should be  
 
manifested and at what expense to the self, varies depending upon the feature.  In some ways, the  
 
first feature seems the most demanding.  It calls for regard of others’ welfare without condition.9   
 
While this call seems relatively straightforward, there are many implications to it that merit  
 
consideration, such as whether regard should be given without condition in a circumstance where  
 
doing so would damage one’s own welfare.  This is especially pertinent when considered in the  
 
context of the next two features, which emphasize equality between persons and openness,  
 
rather than a requirement, to self-sacrifice, respectively.10  While self-sacrifice is certainly  
 
conveyed as a central facet of agapic love, it nevertheless seems to be defined with certain  
 
boundaries.  For instance, in the parable, the Samaritan, who is classically understood to portray  
 
at least some level of agapic love, sacrifices his time and treasure to care for the man who is  
 
injured, yet he only does so to the extent that is necessary.  He could have, in theory, continued  
 
                                                 
8
 “Biblical keys to love” (Cambridge, UK: Cambridge University Press, 1999), 15. 
9
 Ibid. 
10
 Ibid. 
                                                                                                                                  
to stay with the man and physically provide care for him at the inn where he took him, yet he  
 
entrusts his care to the responsibility of another and continues on with his own personal  
 
unrelated responsibilities (Luke 10: 35).  The Samaritan gives of himself to this man without  
 
condition in one respect, yet there seems to be a condition that emerges once the need for his  
 
self-involvement is no longer imperative.   
 
In effect, it seems that this parable does not dismiss self-regard, albeit distinct from self- 
 
love.  In fact, it seems to suggest that care of the other involves care of the self in order for a  
 
person to have the capacity to continue functioning and caring.  However, this parable also  
 
clearly emphasizes concern for the other over concern for the self, since the seemingly selfless  
 
and merciful response of the Samaritan is contrasted with the seemingly selfish and legalistic  
 
response of the religious leaders (Luke 10: 36-37).  Although these leaders may have rationalized  
 
their reasoning for not responding from an ethical and moral standpoint, nevertheless their failure  
 
to act is conveyed as being the unfavorable option and contrary to the nature of agapic love.   
 
Likewise, the motives of the Samaritan are not disclosed.  While it’s possible he may not have  
 
even regarded the injured man as his equal, nevertheless his embodiment of agapic love is  
 
highlighted as he recognized at least some level of worth by responding to a need with a  
 
willingness to sacrifice. 
 
 The immense challenge of Christian ethics is manifested through these types of attempts  
 
to reconcile difficult biblical passages with practical application.  There is much to be learned for  
 
contemporary living by thoughtful consideration of the teachings of Jesus as they were presented  
 
within the context of ancient hearers. 
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Faculty Flowers 
 
 
Small Worlds Floating 
 
1 
 
In the gloom of morning, before  
light blinks on the horizon, 
little gray birds begin  
to stir– chilly notes  
burden the air.  
 
2 
 
Small worlds floating– 
specks of dust & cinder, bits 
of every year uncovered– 
seems so inhumane 
to begin, again. 
 
3 
 
Still, we have little else to do 
beyond the number seven, 
parsing days to weeks to months, 
then years tumbling like stones 
in a barrel’s infinity. 
 
4 
 
My desire– to lie down on the spine  
of a green canoe that’s set adrift  
on a pond full of water lilies 
and golden carp and sunlight  
tracing its transparent map.  
 
5  
All day the dream dwells          
in transient places, small fires 
of hand written pages, gleam  
then burn out to gray–shadows  
that dissolve under a slight touch. 
 
 
 
 
M.J.Iuppa 
 
                                                                                                                                  
 
 
A Rae of God's Son 
 
 
Rae was of the sun's court in splendor 
She was bid to travel through the ellipse 
Share warmth and light and beauty 
 
She left the splendid crown of light 
And mused in her journey on what to do 
How best to fulfill her noble mission 
 
She stumbled unaware on a dusty pebble 
Dormant by the steps of a poor abode 
A boy came out and played with it 
 
He kicked the pebble around for fun 
And whistled a song of simple joy 
Rae jumped and fell on the bare ground 
 
She picked herself up and slowly climbed 
The green tress of leaves to an iron rail 
Illumined with grace a lonely pansy 
 
A girl walked to the airy balcony 
A melancholy look on her charming face 
She firmly pinned the pansy on her long hair 
 
Rae felt lost and sad at the end of the day 
She saw her bright beam shorten and fade 
And disappear in the embrace of the sun 
 
Fully reborn in its glorious crown 
 
 
 
                                                                                                        Michael Costanzo 
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Karen Delgado 
 
Have you ever come to a point…? 
 
Have you ever come to a point in your life when you realized you should reexamine your 
life as a whole? I have often wondered what it is like to go through a “mid-life crisis”. I have 
recently turned 31 and although I may be considered too young to be going through such a crisis, 
I have definitely reached a crossroad. My crisis revolves around a recent turn of events that have 
swayed my beliefs and shifted my emotions. I am currently separated from my husband of 
almost seven years. Our marriage did not end on good terms and to make a long story short, we 
now have a sea of legalities between us ranging from a custody battle to felony charges for 
harassment and stalking, making it even harder to co-parent our three-year old son, Kristopher. 
You see, I thought that by this stage in my life I would be completely settled, with my career 
underway and a happy-secure marriage under my belt. Was I ever wrong!  
Before we wed, there were signs everywhere telling me to turn back; to run the other 
way. I felt in my heart God’s hand was the one holding up all of the signs, but I chose to 
ignorantly disobey. For the last year of our marriage I cried and prayed the most for things to 
change. I prayed for him to treat me like a human being and not his emotional punching bag. I 
prayed that God would change him, and that the kids (I have three), could see us being happy as 
a family.  Seven years later, I have come to realize that even the turmoil in my life today is a sign 
I need to follow. I took a step in the right direction and decided to leave him. It was obvious 
things between us would never work out and I could not let my kids live that way any longer. I 
was tired of letting them see me cry; I had to make a change for them, for me, for us! I then 
prayed for God to help me find happiness, whether on my own, and or eventually with someone 
                                                                                                                                  
who appreciated life so that we could all grow together as a tight-knit and (even though it sounds 
cliché), happy family. 
Interestingly, in the midst of the turmoil, I came across an old friend of the family I had 
not seen in years. My mother, being the Good Samaritan she is, had given him a place to stay 
almost fifteen years prior. At the time I was married to my first husband, with whom I was also 
extremely unhappy. Little did I know many years down the road, we would make quite the 
couple. My mother being a Good Samaritan comes into play here because the entire notion of 
this internal debate lies within the values she instilled in her children.  
My siblings and I grew up learning about God, our creator, and that if you lived by His 
word, you would be rewarded with eternal salvation. We grew up with the notion that history 
books were wrong and science too, had erroneous views on how we came to flourish as people 
on this Earth. We were taught to hold reverence as we were instructed in school, but to be 
cautious of the things we actually archived into our minds. We were taken to church, and taught 
to steer clear from selfishness, and hate. We were taught that Jesus had died for our sins and that 
one day He would return to take His faithful followers to dwell in the heavens alongside Him. I 
grew up believing that although you have to work hard and put forth your best effort, without 
prayer you would not get very far, and that the Devil is lurking at every corner, just waiting to 
take you down. Please do not misinterpret me. I still do believe in all of these things. 
If you are wondering what my past marriages, my current relationship and religion have 
to do with each other, please bear with me. My current significant other is the reason why I am 
writing this today. Due to his radical beliefs and conspiracy theories, he has in a sense pushed me 
to analyze a different perspective when it comes to life. I should note that his beliefs have 
undoubtedly been influenced in part by a troubled childhood and a rocky life. He has lost his life 
on more than one occasion; coming back only after God spared him through a miracle! He 
believes in (as I do) the end of the world and its rapid impending approach. The difference is that 
he is obsessed with deciphering the truth about who government officials are, for example, and 
just how society is being controlled giving way to the New World Order. These are just some of 
the examples I could give to demonstrate his conviction.  
Of his beliefs, the one most pertinent to my personal shift in perspective is that there is no 
God! He believes in a creator separate to God, but not necessarily that God exists or that He is 
everything. He does not believe in prayer because he says it has not worked for him or others. 
                                                                                                                                  
This I find utterly interesting because I have asked if he clamored to God as he lay on the ground 
with a gunshot wound to his femoral artery. To my surprise (or not), he confessed he had in fact 
prayed. He explained to me he prayed to God to allow him to live so that he could once again see 
his only son. Here begin our efforts to convince one another that prayer is real and truly is 
effective, which is my stance. He also thinks miracles are, for the most part, glorified random 
events, and believes it impossible that Mary could be a virgin-mother. He instead chooses to 
believe that beings out of this world, as depicted in so much of early paintings, were actually a 
part of the evolution of humans. In all, he really does not believe in the notion of religion. 
Although different, his beliefs are really not that outlandish to me, especially since I also believe 
there are beings other than humans somewhere in the universe. Also, we have all been taught that 
“religion is the opiate of the masses”.  
The typical conversation at our dinner table on evolution and creation mirrors that of a 
steaming debate between a monogenist and a polygenist back in Darwinian times. What has 
really made me question my beliefs has to do with prayer, and evolution as a whole. I have to be 
honest and say it really scares me when he expresses his disbelief in prayer. I find it almost 
disrespectful that anyone would think that way. I should not be a hypocrite, though. I have often 
argued that although I cannot deny my prayers have always been answered one way or another, 
that maybe it is nothing but wishful thinking; a self-fulfilling prophecy or coping mechanism if 
you will. Here too, we can find entwined the laces of that opiate that is religion. What if 
“answered” prayers were a product of over-active imagination and powerful will? Is it not a 
possibility that prayers thought to have been an answer from God, have simply been a mere 
coincidence? My questions tend to bring me more questions rather than answers. When I think 
along these lines, I wonder if I am headed straight to the pits of hell for insubordination.    
I find myself asking how much I really know about religion, and life as a whole. I 
question whether it will ever be the same after having been exposed to such beliefs or whether it 
is late once I have been tainted. I question just how “strong-willed” or “strong-minded” I am if 
someone is able to change or shift my perspective on what it means to believe in religion or be 
“enlightened” with truth. Everyone is exposed to different versions of the same story. My 
problem is that this opposing view I have been offered comes into my life at a point in time that 
demands much dedication to prayer and belief in something bigger than all of us. If I do not rely 
on God, how else will I get through this difficult time.  
                                                                                                                                  
I find myself pondering the question, “Where do I go from here?” I wonder, am I still 
me? Have I really been changed or altered? What does this mean for me as an individual? We 
have stimulating conversations revolving around religion all of the time. He shares his views and 
I compare them to mine. I keep wondering what it is that makes me, me? Are my questions alone 
ethical, or am I offending the one to whom I owe my very existence?  If I cannot answer these 
questions for myself, how am I to teach my children? How can I expect my children to do what I 
cannot ask of myself? I know I am not as strong as others have always thought of me, and I see 
that with every passing day. This scares me because I want my children to be valiant and 
confident in themselves. I want for them to stand up for their beliefs and not be afraid to respond 
if their values are being debated. I am not saying I have been swayed in a manner that is grossly 
inconsistent with society’s norms. There are plenty of people who do not believe in the Lord or 
religion in general. It may seem quite ironic, or perhaps even cynical, but the truth is that 
although I still believe there is a God, I have come to think more and more that religion is simply 
a notion; a tool effective at controlling society or at least to aid in maintaining sanity as the new 
wave of norms comes to be. Is it possible that God and religion could be dependent of one 
another? My intention is not to sound hypocritical. In reality, I have armed myself with the 
possibility of developing a novel ideation of religion at what I feel to be a late point in my life.  
My story may be non-traditional but the moral is universal. We should all be aware of 
who we are, what we believe in and what we can do to change, if need be. I am coming to terms 
with the fact that change in life (and death for that matter), is inevitable and that there is nothing 
wrong with reexamining one’s self. Although I have been through many hardships in my 
personal life, I believe that running into an old friend who has shown me a different perspective 
on life and religion is God’s way of letting me know He has not given up on me. He has brought 
me to the fork in the road where I am now to reexamine all that I have believed until this day and 
decide which way to take. God knows my heart, and knows I fear Him; so in reality I know that I 
will always believe in Him, even if it means spending the rest of my life trying to convince 
someone that He is real!                    
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Amy Ryan          
         
Clarifying Jeremiah’s Complaints 
“God bears with the wicked, but not forever” (Miguel de Cervantes). 
Introduction 
 It is easy to believe that God does not enforce His own laws when one witnesses 
a sinner go unpunished for a crime. However, sinners are not condemned upon the 
execution of sin to an afterlife of damnation because as God’s children, we are always 
given the choice to repent and follow God’s teachings. 
A. The Hope Within Injustice 
 Gerard Manly Hopkins was an intelligent man, blessed with the gift of exquisite 
writing, as can be seen in his loose translation of Jeremiah’s eternal laments. 
Jeremiah’s scriptures are often compared to simple journal entries: neither poetic nor 
particularly insightful, they are filled with his passion and struggle for God and the 
everyday doubts and convictions of a man who has chosen to follow God’s path.  
 However, Hopkins’ poem gives Jeremiah’s words the extra poetic lilt that serves 
to reflect the beauty that comes with uncertainty and remorse within religion. The last 
line, “Mine, O thou lord of life, send my roots rain” (14) especially rings out with a 
                                                                                                                                  
magnitude of different emotions. Within it we can find exhaustion from the everlasting 
struggle against sin and those who commit sin; anger for the unfair situation Jeremiah 
has been through without any interference from the almighty power that recruited him; 
hope that there will eventually be a change in his circumstances; and reverence for the 
God that gave him life and showed him the truth. Hopkins was truly great with words. 
B. Identifying the Wicked 
 Jeremiah was a profit who saw and condemned the evil deeds of the people who 
surrounded him. In the scriptures, Jeremiah questioned the reason behind his people’s 
continued success in the world while he, a righteous man with a devotion to God, was 
attacked and outcast by those he tried to help. In a fit of anger for the injustices of his 
situation, Jeremiah calls out to the heavens, wondering aloud why it is that the wicked 
are allowed to continue in the world without the repercussions that are fit for those who 
do wrong. However, to answer the question of why those who sin prosper, one must 
first define who the wicked are exactly.  
  Jeremiah, during his lament for the injustices he has experienced, pleads to God 
to “[pull] them out like sheep for the slaughter, / and set them apart for the day of 
slaughter” (12:3). Jeremiah’s demands for justice in the face of sin can be compared to 
his first lament in which he equates himself to “a gentle lamb led to the slaughter” 
(11:19). From this one can infer that Jeremiah not only sees himself as an innocent man 
with no fault which deserves the punishment that he received at the hands of his 
prosecutors, but he also believes that those who wronged him should have been the 
ones to be punished. Jeremiah is “struggling to remain faithful amidst the odds that 
confront him” (Polan, p. 88). 
                                                                                                                                  
 Several scholars theorize that those who wronged Jeremiah were most likely his 
fellow villagers, maybe even his kin. During the time of Jeremiah’s experiences, a new 
practice was being introduced in which all worship was to be centralized in the Temple 
at Jerusalem so as to cut down on the opportunity for corruption and scandal that could 
so easily breed in the more remote places of worship. Jeremiah, being a messenger 
and defender of God, brought it upon himself to inform his fellow village-people of the 
wrongness of their actions.  
 The “savage attacks which Jeremiah had made upon the social and religious 
corruption of his people meant that he was a highly controversial and unpopular figure” 
(Davidson, p. 104). This is highly believable in that most religious devotees are very 
sensitive to being told that the way they worship is not only wrong, but indeed sinful. 
Had the village people truly believed that their methods of worship were those that God 
intended them to use, they would not take kindly to the criticism and condemnation that 
Jeremiah offered, especially in a time when religion was never disputed. Jeremiah may 
as well have told the village people that the very basis of their lives was a hoax. 
 As a prophet, Jeremiah was destined to be tied in some way to the people he 
was sent to bring to God’s light. With his insistence for justice came the harsher reality 
of his parallel and consequential suffering. Melvin states that “the suffering of the people 
will become Jeremiah’s suffering, because as a prophet, he is inextricably bound to the 
people” (p. 104). Jeremiah’s connection is proven in the images that Jeremiah uses to 
describe both the villagers and him. Twice he uses the same metaphor to depict the 
truth in the fact that despite the sinfulness of the villagers, they are the same. Jeremiah 
first describes himself as a helpless lamb, led to its death. Later in his cries he depicts 
                                                                                                                                  
the village people plotting to “destroy the tree with its fruit… cut him off from the land of 
the living” (11:19). For each image of himself being persecuted, Jeremiah includes a 
parallel image of God bringing down his wrath upon those who sinned against him in a 
form identical to that which was inflicted upon him. Therefore, it can be assumed that 
the wicked in this case were those closest to him in form, but farthest from him in spirit.   
B. Why The Wicked Prosper 
 Dante Alighieri and Jeremiah were much the same in that they were both men of 
God who sought to expose corruption executed wrongfully in the name of the Lord. 
They were both persecuted for their truthfulness and they both struggled to come to 
terms with the wickedness of those who surrounded them. The difference between the 
two lies mainly in the ways in which they coped: whereas Jeremiah pleaded with God to 
punish those who had wronged him, Dante went a step further and created a divine 
comedy through which he placed his persecutor directly into hell. Dante decided not to 
wait for God to right the wrongs that were done to him; he did it himself.  
 Dante’s Inferno describes all forms of sinners in their own personal corner of hell, 
one of which is those who commit fraud. It categorizes sin according to the severity of 
the action and assigns each sin a unique form of punishment. In the case of those who 
are fraudulent, the punishment lies in “the vapors and the torrid soil / alternately their 
shifting hands they plied” (Dante, 17:3) and the gnats and flies that endlessly gnaw on 
their jaws and feet. In this one can assume that those who have sinned are ultimately 
punished. However, that does not answer the question as to why they are allowed to 
continue as if nothing evil had occurred while they still lived.  
                                                                                                                                  
 Those who do evil things almost consistently have a motive. One might steal 
food because one is starving, or murder a man because one was attacked or 
threatened. All who do evil things are not evil. Sometimes people make mistakes in a 
moment of weakness, or simply because they were tempted into making the wrong 
choice. Being punished for one’s crimes does not always occur in one’s life because 
God gave us the freedom to make our own choices. It is the greatest gift we could have 
received to be able to make the choice between acknowledging and ignoring God. As 
long as we live, we have the choice as to which path we will take and at any point in our 
lives we have the opportunity to completely change our directions, whether that means 
reformation or condemnation.  
 If God where to punish us directly upon the execution of our first sin, He would be 
refusing us the means in which we could choose to follow Him. For this reason it is 
apparent that the wicked prosper simply in the absence of divine intervention and as a 
result of God’s ultimate regard for the spiritual wellbeing of humanity. Jaenke states that 
every human being has “a capacity for ingesting and metabolizing the full range of life’s 
experiences, even difficult and horrific ones, and for creating something of beauty from 
the messiness, disappointments, and tragedies of life” (p. 5). Alternately, we have the 
opportunity to use these tragedies as an excuse for creating trauma in the folds of life 
through sinfulness.  
 In the case of fraud, sinfulness can be not only harmful to those who believe in 
the fraud, but also to those who are committing fraud. For the purposes of this 
argument, fraud can be defined as deceit perpetrated as a means of making a profit or 
gaining an advantage. Indeed, to be fraudulent is to deny the true nature of oneself in 
                                                                                                                                  
order to gain an unfair and unnatural advantage. By saying that one is something other 
than the truth, one is accepting something that is not possible and thereby refusing a 
part of oneself which is essential to the makeup of one’s being. This type of deceit can 
be absolutely devastating to one’s psyche and, if it is not a result of personal 
misguidance, can certainly lead to it. Utz states that there are “six forms of lies that can 
be ranked in terms of how acceptable they are… ranging from altruistic motivations to 
exploitative motivations” (p. 49) all of which generate some level of general disapproval.  
 Similarly, Green makes a connection between deceit and social harmfulness by 
stating that “[a] society in which deceit and dishonesty are rampant will be unstable; 
commercial transactions will suffer, government operations will be impeded, uncertainty 
and cynicism will prevail” (p. 1093). The smooth running of any nation depends on the 
comfort, and by extension the consent of the people. If the state is being lied to, discord 
and chaos will reign. In this case, the wicked, or the fraudulent, prosper simply because 
they create too much disorder for anyone to repair in such a short amount of time. 
 Fraud is a sin that is committed solely for the purpose of gaining some form of 
profit, so it follows that those who sin through fraud will gain a profit in their physical 
lives. However, as Dante portrayed through his personal creation of hell, every sinner 
who does not seek redemption will be punished for their sins once they reach the point 
where they must face their judgment. Until that point, the only form of punishment a 
sinner will see will be at the hands of man, which has always been and will always be a 
fallible system. 
 
 
                                                                                                                                  
Conclusion 
 Through the practices of exploration and analysis it has been determined that 
according to Jeremiah, those who are wicked are also those who are intentionally and 
wrongly harmful. It has also been decided that the wicked prosper, not because of some 
divine parody of justice, but simply because as children of God, we are given the choice 
to either find redemption, or experience retribution.  
 
 
 
Bibliography 
Commentaries  
Davidson, Robert. Jeremiah, Vol. 1. Philadelphia, PA: The Westminster Press, 1983.  
Melvin, David P.  "Why does the way of the wicked prosper? Human and divine suffering in Jeremiah 
11:18-12:13 and the problem of evil."   New York, NY: H.W. Wilson, 2010. 
Polan, Gerogy J. The Prayers of the Prophet Jeremiah. Ipswitch, MA: A.S. Complete, 2011.  
Scholarly Sources 
Alighieri, Dante. Dante’s Inferno. Bloomington, Indiana: Mark Musa, 1995.  
Chappell, Duncan and Kenneth Polk. Fakers and Forgers, Deception And Dishonesty. A.S. Complete, 
2005. 
Green, Stuart P. Deceit and the Classification of Crimes. Ipswitch, MA: A.S. Complete, 2000. 
Jaenke, Karen. "Soul and Soullessness." New York, NY: H.W. Wilson, 2010. 
Utz, Sonja. Types of Deception and Underlying Motivation: What People Think. Sage Publications, 2005. 
 
 
 
 
                                                                                                                                  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Michelangelo 
The Prophet Jeremiah 
(Sistine Chapel, Rome, Italy) 
 
 
 
 
 
 
 
 
                                                                                                                                  
 
 
 
 
 
 
 
 
 
Alumni Corner 
 
 
 
 
 
 
 
 
 
 
 
 
Memoirs of the Department of Religious Studies Alumni 
    
   
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
    
   
 
Shawn Hall 
 
Fisher & Beyond 
 
I began my journey at St. John Fisher College in the fall of 2003; the education I received from 
Fisher was invaluable. I majored in Communications/ Journalism, which allowed me to meet many 
amazing professors, all of which have helped to shape my life into what it is today. The multiple classes I 
took with Jack Rosenberry, and former professors, Jim Seward and Tom Proietti made a lasting 
impression with me. The numerous stories they shared throughout class have stayed with me since I 
graduated and I have even thought of them throughout my professional career. It was actually through 
professor Proietti that I was able to obtain an internship in the sports department for Channel 13 news 
my junior year; just another great fisher experience that I will never forget. 
While at Fisher I met many wonderful people, some of which I have stayed in contact with, 
while others I only see periodically. It’s amazing though where I run into some of my old classmates. 
Many I have ended up playing against on the softball field and volleyball court through recreation 
leagues. You never know when a connection you made during college will resurface! 
Following my graduation from Fisher I began working at M&T Bank, and have been there ever 
since. I currently work as a Relationship Banker where I assist customers with opening and servicing 
checking/savings account, obtaining loans, and general financial question about their account. While 
working at M&T, I have been able to re-connect with Father Michael Costanzo, with whom I took a few 
    
   
religion classes. Working at M&T has also allowed me to re-connect to Fisher, but this time as a 
professional rather than a student. M&T is the “Bank of the Bills!” I return to Fisher a few times a year 
during training camp to open new accounts for customers. 
 My home life couldn’t be any better! I am married to a beautiful woman named Katrina who I 
met 9 years ago while playing in a recreational softball game. When we married in August of 2010 I 
didn’t think my life could get any better- I had an amazing new wife, a good job, and a newly purchased 
home. Yet, everything did get better this past August when, right before Katrina and I celebrated our 
three year wedding anniversary, we welcomed our first child into the world. Our son Caden Henry Hall 
was born in the very early hours of August 7th. My life has not been the same since that amazing night. 
While my sleep may be minimal right now, I wouldn’t change a thing!! 
Overall, my time spent at Fisher has proved to be very valuable. There had been a lasting impact 
not only in my personal life but also in my professional. St John Fisher may be a small college but the 
lessons learned and connections made through Fisher are quite large.  
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PARENT AND CHILD 
 
 
 
    ~ Precious Zoey Riley, 
       daughter of Staci and Ryan Thibodeau                                            
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Son of Dr. Emily Dane-Staples and Scott Staples 
    
   
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
    
   
 
 
 
Alan Pogroszewski 
A Moment in Time 
The setting 
It was my junior year at SUNY Fredonia and I was our starting goalie in the 1986 NCAA Final Four.  Our 
opponents in the semi-final game that sunny but cool Friday afternoon were the defending National Champions, 
UNC Greensboro.  Fredonia’s team had lost to Greensboro in the national semi-finals the previous year, and we had 
spent the entire year awaiting this rematch.  We may have been considered the underdogs; however, entering the 
game, our team had only one loss in the previous 19 games and was ranked seventh in the nation.  At the time, it felt 
like the most important game and day of my life. 
The game 
In the first overtime, with three minutes remaining, we missed a wonderful opportunity to score.  Wilson Cadet, 
ricocheted a wide open shot from inside the six yards, off the cross bar, which kept the score even at two and 
therefore sent the game onto penalty kicks. Penalties were taken by players of both teams, but the score was still 
even. It was now the turn of Fleming to take his shot and I knew how he had kicked the ball in a previous occasion.  
Prior to the penalty I made the decision to dive to my right the instant the ball was struck, in an attempt to get to the 
right corner before the ball.  I asked God for strength, and as Fleming’s foot hit the ball, I dove to my right; 
Fleming’s shot went right up the middle through the spot I had just vacated. 
The aftermath 
Ten years passed.  I was haunted by the memory of that kick and I had trouble moving forward with my life. I felt 
that this failure to stop the penalty shot had averted by life’s destiny, by denying me the opportunity to be a national 
champion and not providing me the platform to springboard my success into a professional career playing soccer.  
    
   
It was May of 1996 and I was preparing to graduate with my Masters in 
Business Administration when I had the dream which released all the 
guilt that had built up over the previous ten years.   
The dream featured my father, a gentle and caring man who never raised 
his voice in anger, shouting at me.  In the dream, he was angry that I had 
automatically dived to my right.  His argument was that if I had relied on 
my instincts instead, I might have been able to react to the flight of the 
ball and make the save.  It was a very emotional dream and my father’s 
anger represented ten years of pent-up frustration coming out and 
verbalizing my own self-doubt about my decision.  It was at this point when my subconscious responded to my 
father’s anger.  In the dream, I yelled back: “What if I hesitated to dive to my right and Fleming had put the ball 
there?  How could I have reacted in time to save the score?  I would never be able to live with that decision!”   
A lesson learned 
The lesson I learned is simple but important.  In life we are faced with many life-altering decisions.  The better we 
can understand our faith, mission in life and core values, the better equipped we will be to make difficult decisions.  
Even if we are forced to live with them for 10 or more years, our values and principles remain and become stronger.  
Solace may be found in knowing that, if we follow these guidelines, we may be better equipped to make good 
decisions in life, even if it may unfortunately appear that we made the wrong decision at a particular moment in 
time.  
 
 
 
The children of Dr. Alan and 
Jennifer Pogroszewski: 
 
Noah, Frances, and Ephram 
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John W. Fadden 
When Isaac Was a Priest
*
 
On his deathbed, the patriarch Isaac received the important men from the city to talk to him. Among these men was 
an unnamed priest of God who requested Isaac to tell him a word (T. Isaac 4.8). In this moment, the Testament of 
Isaac11 depicts Isaac as a priestly authority who is able to instruct priests. If you have not read ancient narratives in 
which Isaac plays a role, but have only read Genesis, you might be confused: Why does it represent Isaac in this 
manner? Was Isaac a priest? Nonetheless, the Testament of Isaac does not make up this representation of Isaac from 
out of nothing. In what follows, I sketch out relevant events from Isaac’s narrative tradition to show that there was a 
tradition of Isaac as a priest that makes this representation not unexpected.12 
James VanderKam and James Kugel demonstrate that Second Temple interpreters base their understanding 
of Isaac as a priest in Genesis.13 In Genesis 26:23-25, Ha-Shem (the Divine Name) appeared to Isaac at Beer-Sheba. 
In response to the appearance, Isaac “built an altar there, called on the name of Ha-Shem” (Gen. 26:25a) and pitched 
                                                 
*
 The following essay is a popular version of part of the materials discussed in the first chapter of my dissertation, 
J.W. Fadden, “Our Father Isaac:” Reading the Sahidic Testament of Isaac in an Egyptian Monastic Context 
(University of Denver and Iliff School of Theology: Denver, 2013). As such I have attempted to minimize the 
footnotes and scholarly discussions that might distract the popular reader. 
11
 The Testament of Isaac survives as an Egyptian Christian text perhaps from the fourth or fifth century C.E. The 
work contains an account of Isaac’s death and his tour of the heavens. The work appears to have an Egyptian 
Christian monastic community in mind as can be seen in the representation of Isaac in the narrative. 
12
 Mieke Bal discusses characters conforming to the expectations of a narratives intended audience. In short, writers 
tend to treat characters that are well known in a way that would not confuse the reader, unless the change in 
character trait is supposed to affect the reader, or reflects the collective identity of the textual community who read 
the work. Even though Bal is writing at the turn of the twentieth/ twenty-first century, her observation seems useful 
for our purposes. I have found her observation to be the case, in general, for many of the ancient writings about the 
biblical patriarchs. M. Bal Narratology: Introduction to the Theory of Narrative (Toronto: University of Toronto 
Press, 1997), 120. 
13
 J.C. VanderKam, “Jubilees’ Exegetical Creation of Levi the Priest,” in From Revelation to Canon (Leiden: Brill, 
2000), 545-61. J.Kugel, “Levi’s Elevation to the Priesthood in Second Temple Writings.” HTR 86.1 (1993): 1-64. 
  
 
   
  
his tent there. Jubilees14 makes explicit that Isaac performed a sacrifice, in its retelling of the account: Isaac “built an 
altar there where Abraham, his father, had built at first and called upon the name of the lord and he offered a 
sacrifice to the God of Abraham, his father” (Jub. 24.23). Some Second Temple period interpreters, like those 
responsible for Jubilees, seem to understand the acts of building an altar and of calling on the name of Ha-Shem to 
be acts that only a priest of Ha-Shem was permitted to do. For such an interpreter, Genesis 26:25 contains the 
exegetical warrant to characterize Isaac as a priest. 
While Genesis does not make an explicit claim that Isaac becomes a priest, Jubilees reports such an event. 
Jubilees attempts to resolve a perceived problem in that Israel’s ancestors make sacrifices before Moses receives the 
Torah at Mt. Sinai and, thus, God has not yet revealed the priestly instructions for sacrifice to the Israelites. Jubilees 
relies on a chain-of-priests motif helps solve the problem. In a chain-of-priests motif, the elder priest passes down 
the priesthood to the priest of the next generation. God instructed Adam, the first priest, who passes it down to his 
son, the next priest, who passes it down to his son until Noah. The chain then skips generations until Abraham takes 
possession of the books of Noah with the priestly instructions in them. During Abraham’s last days, he passes on the 
sacerdotal wisdom to Isaac, explaining to Isaac how to properly perform sacrifices, consumption of the priestly 
portion, wood for the fire of the altar, concern over the treatment of blood, and the danger of impurity (Jub. 21.1-
26). At this point, Isaac takes over the duties as the priest for his generation.  
In the next story (Jub. 22.1-7), Jubilees has Isaac assume his duties as a priest. Abraham’s family comes 
together, including Isaac’s older brother Ishmael, and Isaac performs the sacrifice at the Festival of Weeks, 
slaughtering the sacrifice and offering it up on Abraham’s altar at Hebron. Isaac also makes a peace offering during 
this story. Through his actions, Isaac confirms his status as the new priest. 
Few sources survive from antiquity that mention Isaac’s activities during much of the time between 
Abraham’s death and Isaac’s old age. This lack of Isaac sources is not surprising when we consider how little 
                                                 
14
 A mid-second century B.C.E. work, Jubilees offers an alternative account of the narratives found in Genesis and 
Exodus. It was popular among some Second Temple Jews, with parts of it found among the Dead Sea Scrolls. It 
attention to ritual may suggest that its early textual community was in some sense ‘priestly’. Later, Jubilees became 
popular among early Christians and survives as part of the Ethiopic canon of scripture. 
  
 
   
  
Genesis narrates Isaac’s life events for that period (only Gen. 26). Turning to when Isaac becomes aged, individual 
sources suggest that Isaac has priestly duties. Josephus15 reports: 
But when he [Isaac] was old and could not see at all, he called Esau to him, and told him, that 
besides his blindness and the disorder of his eyes, his very old age hindered him from his worship 
of God by sacrifice. (Ant. 1.27) 
In Josephus’ account of the biblical story of Jacob’s blessing (see Gen. 27), Isaac tells Esau that he cannot perform 
the divine service the patriarchal priest needs to do before blessing his son. The detail about ministering to God is 
not found in Genesis, which suggests Josephus or his source knows of a tradition in which Isaac was a priest. Since 
the dominant ideology among Second Temple Jews is that only a priest performs the divine service, an ancient 
reader of Josephus likely would understand Isaac to be performing the role of a priest. 
Even though Isaac blesses Jacob, neither Josephus nor Jubilees have Jacob (nor Esau) receive the priestly 
blessing from Isaac at this time.16 Given Josephus’ tendency to follow Genesis’s account, it is not surprising that he 
does not mention a priestly blessing, since Isaac does not offer one in Genesis. Jubilees, however, relies on the 
chain-of-priests motif, so a reader might be surprised that Jacob does not receive the priestly blessing making him 
the priest for his generation. But, as James Kugel has argued, for Jubilees, Jacob is not a priest.17 
While most accounts of the patriarchs focus on what happens with Jacob after he receives the blessing from 
Isaac, the Testament of Isaac offers a flashback about what Isaac does for the century when he is blind. 
But our father Isaac made a bedroom for himself in his house when the light of his eyes became 
heavy, he retired into it until the end of one hundred years. He fasted until evening daily. He 
offered up on behalf of himself and his household a young animal for their soul. And he spent half 
of the night praying and blessing God. And he lived an ascetic life for one hundred years. And he 
kept fasts which were drawn out over three forty day periods each year neither drinking wine nor 
eating fruit nor sleeping upon a bed and he gave thanks to God and he prayed. (T. Isaac 4.1-5) 
                                                 
15
 Flavius Josephus was a first century C.E. Jew who, after being captured by the Romans during the Jewish Revolt, 
benefitted from the Flavian dynasty’s patronage. 
16
 It should be noted that in some traditions, Esau’s garments, the ones that Jacob wears to deceive his father, are 
thought to be the priestly garments that have been passed down through the generations. However, those traditions 
do not address how Esau received the garments (presumably from Isaac). 
17
 Kugel, “Levi’s Elevation.” See also, VanderKam, “Jubilees’ Exegetical Creation.” 
  
 
   
  
In short, Isaac retreats into his room and performs ascetical practices and offers sacrifices for his family. Thus, 
during this relatively unaccounted for period of Isaac’s story, at least Testament of Isaac remembers Isaac as 
performing the duties of the patriarchal priest, offering up a young animal for the soul of himself and his household 
(T. Isaac 4.2).  
M.R. James points out Isaac’s performance of sacrifices for his family parallels Job’s sacrifices in Job 
1:5.18 Both characters are offering sacrifices for the benefit of their households. As is often the case, however, the 
differences are more interesting than the observed parallel. The two stories are different in that Isaac’s priestly 
sacrifices are intertwined with his ascetic practices, likely due to the Egyptian Christian monastic context of 
Testament of Isaac. Furthermore, the Testament of Isaac’s Isaac does this for one hundred years – the tradition 
related to Job does not count the duration. Why does Isaac do this for one hundred years? The duration takes into 
account the time that Jacob is away, and it helps to move the narrative closer to Isaac’s deathbed. In this flashback, 
Testament of Isaac evidences something we already noticed: after Isaac blesses Jacob and Jacob departs, Isaac 
remains the priest. For the duration of Jacob’s sojourn, Isaac continues to perform his priestly role. 
In Jubilees, Aramaic Levi Document,19 and the Testament of Levi,20 Isaac passes down the priesthood to his 
grandson Levi prior to Jacob giving his tithe at Bethel.21 The story of Isaac blessing Levi as priest is a secondary 
storyline in Jubilees. The main story is how Jacob repays a tithe that he promised to his God at Bethel when there is 
not a priest at Bethel to accept his tithe – since a tithe can only be repaid to a priest of God.22 Since Isaac is a priest, 
Jacob sends for his father, who refuses to come and tells Jacob to visit (Jub. 31.3-4). Jacob brings his sons Judah and 
Levi on his visit. Isaac receives a gift of prophecy and blesses Levi, ordaining his priesthood (Jub. 31.12-17). 
Blessing Levi, Isaac says,  
                                                 
18
 M.R. James, Testament of Abraham (Cambridge: Cambridge University Press, 1892), 157. 
19
 Aramaic Levi Document is a late-third or early second century B.C.E. text that narrates the story of the patriarch 
Levi from Levi’s perspective. 
20
 Testament of Levi is a turn of the eras deathbed account for Levi, It circulates as a part of the Testaments of the 
Twelve Patriarchs, a work popular with early Christians. 
21
 While some ancient sources treat Jacob as a priestly figure who performs sacrifices, and some priestly genealogy 
lists Jacob after Isaac, none of the surviving stories have narratives in which Isaac passes the priesthood down to his 
son. 
22
 The death of Rebekkah’s nurse in Genesis gives the exegetical warrant for an unmentioned trip to see Isaac. See 
Kugel, “Levi’s Elevation” and VanderKam’s “Jubilees’ Exegetical Creation.” 
  
 
   
  
“May the LORD give you and your seed very great honor. May he draw you and your seed near to 
him from all flesh to serve in his sanctuary as the angels of the presence and the holy ones.” (Jub. 
31:14) 
Through the blessing, Isaac appoints Levi and his descendants as a priesthood. When Jacob tells his father about his 
tithe, Isaac tells him he is too old to travel to Bethel and sends Jacob back to Bethel (Jub. 31.24-30) with the new 
priest, Levi, who accepts the tithe (Jub. 32.1-9). In Jubilees, the story focuses on Jacob. However, in solving the 
problem of Jacob’s tithe, Isaac blesses and ordains his grandson as the next priest. 
Aramaic Levi likewise points to Isaac bestowing the priesthood on Levi. This account, however, is told 
from Levi’s perspective and the narrative emphasizes how Levi became a priest, while Jacob’s tithe is secondary. 
Prior to Isaac blessing Levi, Levi has a vision in the heavens where seven men in white robes made Levi a priest 
(Aramaic Levi 4). When Levi says, “And we went up to my father Isaac and he also blessed me thus,” (Aramaic Levi 
5.1), Isaac becomes the earthly counterpart to them. As outgoing priest, Isaac blesses the new priest Levi. Unlike 
Jubilees, Aramaic Levi does not report the words that Isaac spoke in the blessing. 
Testament of Levi mentions that Isaac blessed Levi before he went to Bethel and was Jacob’s priest there 
(T. Levi 9.1-3) 23 Levi narrates the account: “And my father’s father blessed me in accord with the vision I had seen” 
(T. Levi 9.2). The words of Isaac’s priestly blessing are not recorded. Yet, the implication is that Isaac’s blessing 
bestows the priesthood upon his grandson. Not only does the vision that Levi sees relate to the priesthood, but also 
Jacob gives his tithe to Levi at Bethel following the blessing. 
Besides Isaac giving Levi the priestly blessing, as the elder priest Isaac would ensure that Levi acquired the 
correct priestly wisdom. We find reports of such training in Aramaic Levi and in Testament of Levi.24 After Jacob 
and his family come to live with Isaac, Isaac teaches Levi the sacerdotal wisdom. In Aramaic Levi, Isaac covers a 
wealth of topics related to purity and the holiness of the priestly line (Aramaic Levi 6), the wood to use on the altar 
(Aramaic Levi 7),  sacrifices (Aramaic Levi 8), priestly measures (Aramaic Levi 9), and final commands and a 
                                                 
23
 This account is a summary of the one reported in Jubilees. Testament of Levi also reports Levi’s vision, similar to 
Aramaic Levi’s account prior to the blessing (T. Levi 8). 
24
 A fragmentary work from the Dead Sea Scrolls, Testament of Qahat suggests that the priestly knowledge is 
passed down from one generation to the next through books. 
  
 
   
  
blessing for the priesthood (Aramaic Levi10).25 In Testament of Levi 9, the content of Isaac’s wisdom is truncated. 
Nonetheless, it covers sacrifice and moral behavior, specifically the dangers of fornication (intermarriage) and its 
polluting effect. Both of these accounts do not explicitly mention Isaac is on his deathbed. Since Isaac is a secondary 
character, his story matters in as much as it coincides with Levi’s. Once Levi is trained, there is no need to discuss 
Isaac any further. 
As mentioned in the opening paragraph of this essay, Testament of Isaac has a priest of God ask Isaac for a 
word on Isaac’s deathbed. This episode is a retelling of the event where Isaac passes down sacerdotal wisdom to 
Levi in the later Testament of Isaac. In this account, Levi is not named: he is replaced with an unnamed priest of 
God. Likewise, Testament of Isaac does not explicitly connect Isaac’s sacerdotal wisdom to what Abraham 
instructed Isaac. Isaac is the lone priestly authority who has a voice in Testament of Isaac. 
In response to the priest’s request, Isaac goes into a long speech with sacerdotal wisdom. Isaac is concerned 
with the sacrifice not having a blemish, ritual bathing, and the priest’s disposition before the altar. 
Do not offer up anything in sacrifice with a blemish in it. Bathe in water before you approach the 
altar. Do not mix thoughts of this world with thoughts of God when you are standing before him. 
Do what is in your power to be at peace with everyone for when you approach him and offer your 
sacrifice, when you come to offer it upon the altar, you will give one hundred prayers to your God 
by yourself. (T. Isaac 4.11-13) 
Isaac also teaches the priest a prayer to recite as he approaches the altar which asks for God’s forgiveness and 
requests that the sacrifice be acceptable (T. Isaac 4.14-19). The last verse of the prayer is noteworthy:  
O God, the one who was with our father Adam and Abel and Noah and our fathers Abraham and 
Isaac, his son, the one who was with Jacob, be with me, and take my sacrifice from my hand. (T. 
Isaac 4.19) 
This verse is reminiscent of the chain-of-priests motif that Jubilees used, with the notable inclusion of 
Jacob. If the ‘me’ is referring to the priest who requests a word, then the next person in such a chain ought 
to be Levi. 
                                                 
25
 Even though Jubilees does not report Isaac’s teaching of the priestly wisdom to Levi (perhaps, the absence of this 
event is not surprising since Jubilee’s focus is on the story of Jacob), the contents of Aramaic Levi’s instructions are 
similar to the instructions that Abraham gave to Isaac in Jubilees21. R.A. Kugler, From Patriarch to Priest, 
(Atlanta: Scholars Press, 1996), 167. 
  
 
   
  
Isaac offers additional sacerdotal wisdom for priest or monk to live the life of holy retreat as they 
are to participate in the divine service of the angels for God (T. Isaac 4.23-25). Elsewhere, the priestly 
wisdom covers sacrifice and ethics. But Testament of Isaac links the priest’s way of life with the monastic 
way of life. The content is somewhat different from Aramaic Levi and Testament of Levi, but this is not 
surprising given the distance between the earlier works and Testament of Isaac. Testament of Isaac’s Isaac 
speaks wisdom for its monastic audience. 
In this essay, I shared relevant pieces of Isaac’s narrative life found in a few ancient texts that attest to a 
remembered tradition of Isaac as a priestly figure. Genesis 26 provides the opportunity for ancient interpreters to 
characterize Isaac as a priest. Although Isaac is often a secondary character, he is the priest for his generation, 
linking earlier priesthoods to Levi’s priesthood – especially in Aramaic Levi, Jubilees, and Testament of Levi. The 
characterization of Isaac as a priest in Testament of Isaac is familiar to these representations of Isaac, especially 
when he passes down the sacerdotal wisdom to the priest of God. The ancient readers of Testament of Isaac would 
not be surprised with this Isaac. 
 
Although my modest goal in this essay was to show the surviving tradition of Isaac’s narrative life where 
he is characterized as a priest, I will end with a few thoughts about why Isaac appears as a priest in Testament of 
Isaac. As a fourth or fifth century C.E. text, the Sahidic Testament of Isaac was preserved and used by Egyptian 
Christian monks. The monks would find within the work traditions about Isaac that is relevant to their ascetic lives. 
The work recalls traditions that would have allowed the monks to remember their ancestral past in a manner that 
gave meaning to their present lives. The work relies on previous traditions, although the work is able to shape the 
memory of the tradition in such a way as to make it relevant for the present. As I sketch out the surviving tradition, 
the Testament of Isaac reconfigures the memory of Isaac as a priest by transforming him into an ascetic priest. He 
lives an ascetic life while also performing his priestly duties. Isaac connects living the monastic life and the priestly 
life as participation in the same heavenly service. Such a shift makes his priesthood relevant for the early Egyptian 
Christian monks. The monks in fourth and fifth century C.E. Egypt are enmeshed in a context where the emerging 
orthodox ecclesiastical hierarchy seeks to bring the monasteries under ecclesiastical control. A figure like the ascetic 
priest Isaac helps them to mediate issues of power, practice, and holiness that arise between priests and monastics. 
  
 
   
  
The monks could look to the memory of Isaac to support their ascetic way of life. This memory of Isaac also calls 
the priests to adopt Isaac’s ascetic way of life. Finally, by turning to Isaac, the monks have an alternative access to 
holiness outside of the ecclesiastical hierarchy. The memory of Isaac as a priest would be relevant for the Egyptian 
monastics in such a context. 
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Juliet Janicik 
Resolving Conflict through Peaceful Discourse 
 
 “All the people of the world will have to discover a way to live together in peace, and thereby transform 
this pending cosmic elegy into a creative psalm of brotherhood.” – Dr. Martin Luther King, Jr.                
(The 1964 Noble Peace Prize Acceptance Speech) 
Today we live in a world where we are affected by tragedy and loss, death and heartbreak. Our 
lives are not only overtaken by the grief and sorrow because of destruction in our neighborhoods, but 
we are flooded with information from the media and government about new acts of violence happening 
all around the world. This violence is not because of wrong-doing, but because of prejudice, religion, and 
political power. We are not struck by the inconsistencies in the world and do not seek change. We as 
humans, only seek power for ourselves, whether it is wealth, fame, or government. We are not 
concerned with the fate of others if it means advancing ourselves. What does this say about the fate of 
our race? What does this say about the source and future of our morality? Are we meant to remain 
power hungry and violent or can we seek a better and more peaceful future for our children? 
 There have been many efforts put together by activists and politicians alike to achieve peace 
across the world. It is well known that we will not achieve brotherhood or camaraderie without peace. 
However, it is not possible to achieve peace across a border, sea, or an ocean without knowing how to 
  
 
   
  
achieve peace within our own country. The work starts at home and grows with example. Many people 
think if the politicians start acting peacefully with other nations, violence will decrease, but the civil 
unrest within the country has nothing to do with foreign relations. We cannot decrease hate and 
violence among people of different color, race, and religion with actions in other nations without 
addressing it in our own first. 
As humans, we have innate needs and feelings that have to be met by those who are closest to 
us. We must be able see beyond the faults and failures of others. People are defined by the love and 
care that they show others, not by the circumstances that have been defaulted in. It is healthy for us to 
examine these things and allows us to come together as a community and realize our commonalities 
that have existed from the beginning of time.  Sometimes, we are unable to see the potential in a 
relationship between ourselves and someone who is different because they are, in fact, different. 
However, it is the fact that they are different, which strengthens the relationship and quite possibly, 
make that relationship stronger. Sometimes we are scared that we will have nothing in common and 
therefore, we will have nothing to talk about. However, we can always find something in common with 
another person – whether we both have a mom, dad or sibling. It does not have to be we speak the 
same language or wear the same clothes. We, as humans, were made differently and that’s what makes 
us unique, but we were made similarly and that is what brings us together.  
We are all equals and desire a commonality between us. We want to be desired and loved for 
our individuality, for our knowledge, for our passions. We do not want to be sought after for the 
kingdoms we own or the businesses we inherited because that will not produce an abundant love or a 
fruitful family (or nation). Though we talk in different tongues, work at different paces and levels, and 
have talents that are unlike others, we are able to come together as a people and comprise money and 
power for two individuals that share a bond in love and friendship. It is our duty to break the barriers 
  
 
   
  
that the media, the politicians, and our neighbors put up for us about people who are different from us. 
We must escape the trap that is held open for us by them so that we might form our own opinions and 
have a positive attitude about a new world. Just because people are unlike us does not simply mean we 
can disregard their opinion. We must be open to their crafts and talents, as we may learn from them 
and discover that we are not dominant in our knowledge and goods. Our advancements may make it 
easier for us to get tasks done, but their simplicities could prove to distress our lives. 
Unfortunately, it is hard not to focus on the negative aspects of a country that is “lesser” than 
one who has advanced as far as the United States. Instead of looking at the whole as a negative, let us 
focus on what we share and what we can teach each other. We as humans are not bound by what we 
differ in, but are bound by the commonalities we share. Though some may be more primitive than 
others, we must realize that we are not defined by technology, but by relationships and if we can unite 
those relationships, we can escape the conflicts and preconceptions that we have about others.  
It is this type of thinking that can aid in the advancement of nonviolent behavior. However, it is 
simply stated, but not simply carried out. We are often drawn to violent and hateful tendencies, but if 
we are able to put those thoughts aside and think about how we would like to be treated, maybe our 
predispositions toward discrimination might change. Though we may always have that one negative 
assumption about a person or whole group of people, we must be able to push past that curtain to find 
the “real” self that lies behind it. The undesirable qualities may cause conflict, but should only cause 
questions and curiosity. We can grow together as a race if we are not disgusted by each other’s 
individuality (or commonality for that matter).  
Our ability to make choices should allow us to live in harmony while advancing ourselves with 
power and success in mind. With the addition of other people into our lives, we will essentially be able 
  
 
   
  
to bring and use more knowledge to advance our society and our lives. The extra input from different 
races, religions, and nations will allow for the inclusion of all peoples and the advancement of nations, 
peoples, and attitudes. We are not only seeking this to simply better ourselves, but also to save 
ourselves from an immeasurable amount of heartbreak. As a species that has the capacity to learn and 
feel emotions, we have grown to need the comfort of human contact and human intimacy. Though we 
have that comfort from those around us, would it be possible to feel even more loved if we knew that 
we were not constantly fighting with people across the city, country or world? What if we could make 
connections with people in the Middle East and let them know how much they are loved? Would they 
believe us?  
How can we create a dialogue that encompasses people of all different languages and cultures, 
which shows them that we are looking for peace? How can we show them that not all people are power-
hungry and violent? We know that violence will probably never stop, but we can make small efforts at a 
time to decrease its occurrence and its severity. We can show each other love every day and reach out 
to those who do not feel it at all because of destruction and dangerous situations. We are not restricted 
just to our residential area or just our country of origin, but are called to seek out places that are dark 
with hatred. A life of nonviolence is not safe; it is a risk. However, this risk is so utterly important for 
communications across the world, and for the emotions of children, women, and men who feel 
untouchable, unworthy, and insignificant. It is important for those who have nothing and those who 
have everything. It is not just for the poor nations, but for the rich nations. We are called to a better life 
– a life of love, sacrifice, and nonviolence – living in harmony together. 
 
 
  
 
   
  
 
Peggy Hogan-Rao  
 
 
Strides towards Acceptance 
 
 
 
 
 Martin Luther King Jr. was an advocate for change. He believed that he could change not only the minds of 
American citizens, but also their hearts. He first tried to change the way Americans viewed the African American 
people and then he tried to change how they acted toward the African American people. He was the voice for the 
black community in the 1960s. Through his words, his legacy still lives on today, fifty years later. Martin Luther 
King Jr. had a goal: to have the whole world living together in peace, in a time when we can all be united in a 
brotherhood.  
 This goal was partially achieved after the Civil Rights Movement. The Civil Rights Movement allowed 
African Americans to be able to vote and schools around the country were desegregated. In the year 2013, there is 
still much racism in the United States. In the South, there are still some states that wave the Confederate flag, which 
may anger African Americans. Certain areas of Southern states may still have prejudiced feelings against African 
Americans. Caucasian white Americans who are trying to get into a good college may not be able to because an 
African American is going to the college. This is called Affirmative Action when colleges give a preference to 
accept a student based on their minority race. Caucasians may have a hard time coming together to be in peace with 
their fellow African American citizens when they see themselves at a disadvantage. These are various examples of 
racism and prejudice that are still in the air today.  
 If all the people of the world come together to live in peace, we need to be accepting of everyone, even 
those who have no one to love them. If we want to be part of a “creative psalm of brotherhood” then we must help  
  
 
   
  
 
those who most need our help. As we get caught up in our busy lives, we often forget about those we see on the city 
streets holding up signs saying, “Help me” or “I am hungry”. Those who may not be on the city streets may still 
need help, such as those on welfare. We can take some time from our busy lives to volunteer at a soup kitchen, 
donate old clothes to Salvation Army, or visit a nearby nursing home. By making those in the lower class feel like 
they are included in society, we can be one step closer to creating a “psalm of brotherhood”.  
 The world is trying to preach what Martin Luther King Jr. says in a couple of ways. One way is the 
Olympics, both summer and winter. Every two years there are the Olympic Games. This is a time when the whole 
world comes together, with representatives from almost every country. For a two-week time span, the world unites 
together to cheer on their respective country’s team. Another example of this is the World Cup. In almost every 
country in the world, soccer is a very popular sport. The World Cup is a worldwide soccer tournament, similar to the 
Olympic Games. In both the Olympics and the World Cup, the world comes together for a short period of time to 
unite in a brotherhood.  
 We can all live together in peace if we set aside our differences and see that we are all equal. We are all 
brothers and sisters of one God. By helping others and looking past the differences in each of us, we can become 
better people. Slowly, day-by-day, racism will become nonexistent. To rid the country of racism will take time, but 
we need to listen to Martin Luther King Jr.’s words and come together to live in peace with each other.  
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